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Intéressantes interventions d’Adonis sur la situation actuelle en Syrie (pour rappel, Adonis 
est d’origine syrienne) :

une lettre ouverte au chef d’État Assad (journal assafir, mardi 14 juin), 
malheureusement non traduite (si ce n’est partiellement en anglais – traduction
annexée à cette note) :
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une interview sur une chaîne arabe, heureusement sous-titrée en français :

http://www.youtube.com/watch?v=KWDZYm-8dC4

le tout éclairé par un récent livre (en langue arabe) : « Le livre la lettre le voile »
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ا*()ـ23ـ01#ب! ا*()ـ/.ـ-,#ب! ا*()ـ'$ـ%$#ب!

al-kitâb al-XaTâb al-Hajâb

Cette note entreprend d’exposer, clarifier et discuter ces positions idéologico-politiques qui 
nous permettent de mieux comprendre les singularités de la situation syrienne (et me 
donnent, secondairement, l’occasion de travailler plus avant la langue arabe…).

La situation

Pour Adonis, la Syrie occupe une position pivot parmi les pays arabes, tant 
géographiquement, que politiquement (le parti Baas, au pouvoir depuis 40 ans, est 
idéologiquement structuré, ce qui suffit à le particulariser, en même temps que devenu 
aujourd’hui assez disparate) et socio-culturellement (la société syrienne est spécialement « 
évoluée » - voir son rôle dans les lettres arabes… - et diversifiée – voir le grand nombre de 
religions qui y cohabitent).

Ce qui s’y joue actuellement doit donc être analysé en propre et non pas aligné sur une 
supposée situation générale des pays arabes.

Pour Adonis, les mouvements syriens en cours relèvent d’une insurrection, non d’une 
révolution à proprement parler.

Il en va de la spécificité syrienne, et de l’importance des enjeux qui en découlent, que la 
confrontation y prenne un tours plus violent qu’ailleurs.

Il y a actuellement de réel risque de guerre civile, et il y a des forces internes qui misent 
sur une telle perspective.
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Il n’y a pas d’opposition « démocratique » constituée.

Les risques actuels sont ceux d’un pur et simple éclatement de la Syrie comme pays.

L’orientation

À partir de là, sa position est la suivante - et c’est elle que je vais discuter (plutôt que le 
cadre analytique précédemment rappelé).

Pour lui, il en va actuellement de la possibilité ou non de dépasser 50 ans de logorrhée 
révolutionnaire ou réformiste. L’objectif est pour lui « la démocratie » (on va voir ce que 
ce mot veut dire pour lui).

Pour une telle transformation, Adonis mise sur une possible autocritique et réforme du 
parti Baas dirigée par Assad. D’où le fait qu’il s’adresse, fermement mais courtoisement, à 
ce dernier (ce qui n’a pas manqué de susciter quelques critiques significatives s’élevant des 
rangs syriens contre un tel parti pris misant sur la supposée clairvoyance patriotico-
politique d’Assad).

Ce que « démocratie » veut dire pour Adonis…

و57ءا => ;:9ط 567اد...

Il inscrit cette perspective rien moins que sous un horizon quasi-millénaire puisque 
remontant à la chute de la Bagdad [je souligne ici la traduction du texte arabe original 
restitué au fil de cette note] des Abassides au XIII° siècle (1258, invasion Mongole), ce 
qui rejoint le thème, assez commun, d’un long déclin arabo-musulman au tournant des XII
° et XIII° siècles. (cf. le passage de main à la scolastique européenne).

Clairement, pour Adonis, la démocratie est un progrès occidental que les Arabes n’ont pas 
su faire leur, en raison d’une conception trop « idéologique » de la religion musulmane qui 
lie religion, société et État.

D’où la question récurrente de son livre : « comment l’Islam peut-il se démocratiser ? »

3DE MA3N> أن 93Eن اGH;IJم دC:DEاAB#؟

On notera l’incongruité d’une telle question: vérité et démocratie, comme l’on sait, ne font 
déjà pas bon ménage (la démocratie est le règne sans vérité des opinions), a fortiori pour 
une Vérité révélée par une Transcendance…

Ceci touche au plaidoyer d’Adonis non seulement pour une séparation de la religion et de 
l’État mais plus essentiellement pour une religion conçue comme ne relevant que d’« une 
expérience spirituelle personnelle »:
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OPـQARSـT/UV OPـQA2WوXر OPـZ7[Cـ\%]^

Pourtant, difficile de réduire les religions et la foi religieuse à de simples « expériences » 
(les pratiques, les rites, etc. sont bien plus que cela) « spirituelles » (il en va de la vie 
complète des gens engagés en ces affaires et pas seulement de vie intime…) « personnelles 
» (comme si les religions et fois n’étaient pas essentiellement des entreprises collectives). 
A fortiori pour la religion musulmane (et, au passage, juive…).

Bref, la pensée d’Adonis est ici pour le moins légère – il est vrai que cette question a été 
peu pensée dans un cadre marxiste qui a oscillé entre « la religion comme opium du peuple 
» (ou comme « utopie ») et la foi religieuse comme affaire entièrement privée…

Où l’on se demande déjà pourquoi le poète Adonis s’engage ainsi sur un terrain qui, a 
priori, n’est pas le sien comme poète.

Adonis précise, toujours en prenant l’Europe pour modèle avancé: « la pensée européenne 
parle de la mort de Dieu, quand pour nous il faut parler de mort humaine si bien que chez 
nous toute chose est morte, sauf deux: Dieu et le dirigeant. »

 _A= #`5ab ءcV d3N .ن#e`IJ9ت ا= <b أن `1'5ث #aAhbو ,ih)9ت ا= <b c7وروjJا C3k)1'5ث اE
.lm#')وا ih)ن : ا#anإ pJإ

Au total, pour Adonis, la démocratie repose sur la séparation complète entre ce qui est 
religieux et ce qui est politique, social et culturel (ce qui me semble constituer une 
position intenable):

qcN#:nو qcb#D1rوا qc;#A; 9s #=و qcaE9 دs #= <A7 d=#3)ا dSk)ا

(lettre à Assad)

tout autant que la position consistant à soutenir que la religion dérape quand elle devient 
idéologie et que toute idéologie est contraire à la démocratie cf. (entretien vidéo): ne 
resterait alors que l’idéologie démocratique, laquelle, comme il se doit, n’en tolère guère 
d’autre…

La démocratie, pour Adorno, c’est alors deux choses: l’unité indivisible du citoyen et 
l’admission de la différence de l’autre – en vérité : l’individu, et la diversité des 
opinions…

Point plus intéressant, et plus tendu: la démocratie, ce n’est pas tant la tolérance que 
l’égalité. « L’homme ne veut pas de tolérance mais il veut l’égalité. »:

اI�J~`{ــwe#ن 5ECE p|J ا(1}ـyz=#we، وإ`ــECE #Dــ5 ا()ـXDـwe#و$اة.
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Le point est alors que pour Adonis, égalité veut implicitement dire égalité des opinions et 
des idéologies et signifie explicitement « égalité hommes/femmes » - ce qu’on ne saurait 
lui reprocher - mais jamais égalité des classes sociales, égalité des intelligences, des 
pensées et des destins des ouvriers, des paysans et de tous les gens du peuple.

Ceci apparaît de manière très frappante quand Adonis va, dans sa lettre à Assad, plaider 
qu’une vraie opposition – en tant qu’elle est constitutive de toute démocratie – doit être 
dotée d’ « une voix », laquelle est pour lui, tout naturellement, celle… des « intellectuels, 
écrivains, poètes, artistes, lettrés [ou cultivés], jeunes hommes ou jeunes femmes… »:

1�#ب، C�Vاء، aN#`9ن، =�:9kن، ��V#ن وV#�7#تm ،ونC3k= :«ك «أ�9ات#as

Dans cette perspective, les gens du peuple restent donc sans voix propre !

Ce point ne reflète-t-il pas un travers omniprésent chez les « intellectuels arabes » (voir par 
exemple le Tahar Ben Jelloun qu’on ne connaît que trop bien ici) qui est d’ignorer si ce 
n’est de mépriser l’homme du peuple, de tenir l’ouvrier, le paysan, la femme du peuple 
comme étant sans pensée propre (car enfermé dans une idéologie obscurantiste plus ou 
moins religieuse)?

C’est alors de la responsabilité de « l’intellectuel » d’interpeller le dirigeant pour 
l’encourager à diriger son pays vers la démocratie ainsi conçue, avec une opposition 
solidement installée. Car l’existence de la démocratie implique, pour Adonis (il y insiste) 
l’existence d’une opposition constituée comme telle.

Adonis plaide d’autant plus pour la démocratie telle que l’Occident la promeut qu’il 
indique que la Syrie doit tracer sa voie entre deux pièges immanents: le piège de la 
religion conçue comme idéologie orientant la société et l’État et le piège de l’arabisme, 
conçu comme identification « unidimensionnelle » à une langue et une culture arabes.

Adonis vise ici spécialement le parti Baas arabe socialiste [cmاC1VpJا c7C�)ب ا(��� ا�W] 

pour qui « l’arabisme a remplacé la théologie »:

Cbو�d'= _�hW P7 ا(9sGHت

On retiendra, en effet, l’intérêt de cette question aujourd’hui face à ce qui se passe au 
Maghreb et au Machreq…

C’est bien sur un tel parti Baas que mise pourtant Adonis en l’incitant à « avoir le courage 
moral et historique » de faire son « autocritique » et d’engager les réformes indispensables, 
seules susceptibles d’éviter « la démolition de la Syrie dans son ensemble »

#��hm #E9ر; lE5�^

puisque, désormais, « le problème est de sauver la Syrie, le peuple et la terre » d’un 
désastre:
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ا()�e$Dـ��(*ـ2s �Pـ�c إ`:#ذ ;9ر���V :#E# وأر��#

Au passage, Adonis ne manque pas de préciser que, dans le monde arabe, non seulement 
l’expérience du Baas a été un échec mais également que « son modèle communiste a 
échoué ».

�c2b9zAـ��# ا(��ـXr9ذ�XDـ�` �dـ��ـ�N

Autant de raisons pour lui de ne profiler, pour seul horizon, qu’une démocratie à 
l’occidentale.

Je ne voudrais pas que ces notes de lecture apparaissent indûment comme un persiflage sur 
les propos tenus par Adonis. Visiblement, la position qu’il avance est représentative de 
celle de beaucoup d’intellectuels arabes, et c’est à ce titre que je la rapporte ici. Il est vrai 
qu’elle se confronte, de l’intérieur, à des situations qui, par bien des côtés, se présentent 
comme tragiquement impuissantes, à la mesure de 50 ans de désastre subjectif accumulé 
sur fond de fanfaronnades et rhétoriques guerrières en tous genres.

Adonis d’ailleurs prend soin de rappeler que les Palestiniens restent actuellement sans 
défenseurs, y compris parmi les Arabes :

<AAaA-ehk)5ة: اWوا PA7Cb P N ء#a�1;#7 ،¡Ah/)إ(¢ ا £A'D)ا <= ¤#�ADr بC�h)

et ce rappel est tout à son honneur.

Le point est simplement que cette orientation n’est pas à hauteur des insurrections et 
révolutions qui se jouent actuellement dans ces situations, et qu’il est toujours aussi 
difficile de voir d’où vont pouvoir venir les nouvelles lueurs de la pensée politique, aussi 
bien là-bas qu’ici d’ailleurs…

***
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et ce rappel est tout à son honneur.

Le point est simplement que cette orientation n’est pas à hauteur des insurrections et 
révolutions qui se jouent actuellement dans ces situations, et qu’il est toujours aussi 
difficile de voir d’où vont pouvoir venir les nouvelles lueurs de la pensée politique, aussi 
bien là-bas qu’ici d’ailleurs…

***
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Mr. President,
Allow me to say that it defies reality and reason to believe that democracy will somehow 
materialize in Syria soon after the current regime's dismantlement. Conversely, I would say 
it still defies reality and reason to believe that the current brutal police state in Syria should 
remain in place simply because there's no guarantee of a democratic aftermath.
This is the main dilemma of the times at hand!
 
Democracy shall not come about in Syria without a long and arduous struggle, nor will it 
come outside the framework of a number of indispensable preconditions and principles. 
That is why, it is imperative that we lay down the groundwork for these principles and 
preconditions. Today, not tomorrow!!! This is on one hand. On the other hand, without 
democracy there is nothing but retrogression and backwardness, until we trip and fall into 
the abyss.
 
It is superfluous to argue that the Arabs’ recent history is unacquainted with the principles 
of democracy. I would say that the Arabs have never been acquainted with the principles 
of democracy at any point in their history, not only in recent times. Indeed, culturally 
speaking, democracy has always lain outside of the Arabs’ cultural patrimony.
 
Nevertheless, this does not mean that it is impossible for Arabs to labor and lay down the 
foundations of democracy. Indeed, there were many courageous and constructive post-
independence attempts [in the early 20th century] aimed at integrating democratic values 
into Arab societies. Still, integrating democracy, again, requires certain indispensable 
preconditions without which no amount of work for the sake of democracy will accomplish 
anything. Among those preconditions are a number of things that the Arabs need to borrow 
from ‘the other’. However, “borrowing” something and refusing to "use" that which one 
borrows will lead to naught—keeping in mind that the Arabs, throughout their history, 
have borrowed a number of things, both functional and theoretical, from ‘the other’. 
Indeed, not only have the Arabs borrowed, they borrowed, practiced, and perfected aspects 
of 'the other's' culture.
 
One of the main preconditions of democracy is for the Arabs to take their societies—
politically and culturally speaking—out of the “divine, heavenly, and unitary era,” and 
thrust it into the “human, earthly, individual era.” In civil political language, this means a 
complete separation between that which is religious, and that which is political, social, and 
cultural. Throughout history, going from the early days of the Arab-Muslim state to the 
present time, many were the Arab intellectuals and poets who have struggled to instate this 
concept of separation. Unfortunately, not only have they failed in their endeavors; they 
were denigrated, accused of blasphemy, and often killed—depending on their individual 
cases and the historical eras they lived. Indeed, then like now, the "foundational religion" 
always won the day. Then like now, the conflation of the religious and the political 
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remains the theoretical and practical foundation of Arab-Muslim life. Indeed, the ingrained 
destructive bases of this sort of mixing between the secular and the sacred are still the 
facts of life in Arab Muslim societies; facts of life to which we bear witness daily, in a 
number of domains. It is based on these foundational tenets of our societies that the killing 
of Man is lent legitimacy. Indeed, for the sake of the “text” and “scripture”, and for the 
sake of a certain interpretation of the “text” and “scripture”, Man is killed in our societies; 
killed both intellectually and physically.
 
So, my question is the following. How can we expect democracy to take root in a climate 
that devalues individual freedoms and human existence, and rejects ‘the other’ as such, 
either by casting ‘the other’ off, or by dismissing him as an infidel, or by outright killing 
him? How can we expect democracy to take root in a society that is incapable of 
fathoming of life, culture, times, places, and human civilizations, except through the lens 
of our reading of the “Text”—which, as we all know, is a “Text” with multiple, indeed 
contradictory, interpretations. Add to that the fact that, regardless of how lofty the “Text” 
might be, it can be easily debased when read by narrow minded folk, as is often the case 
nowadays.
 
In any case, there is no democracy as such in religion—at least, not the kind of democracy 
that is understood in the original Greek and modern Western conception of idea. Religion, 
by its very definition, is a form of bias or bigotry for the benefit of “heaven”; a way of 
subjugating the earth to the will of heaven; a way of shackling Man with the “Texts” of 
heaven. What’s more, when it comes to basic human relations, religion is incapable of 
dealing with ‘the other’ outside of the confines of mere “tolerance” of ‘the other’, and in 
the best of worlds possible “openness” toward ‘the other’. Yet, “tolerance” is nothing if not 
the antithesis of democracy. For one tolerates ‘the other’ outwardly, all the while deeming 
oneself superior to that tolerated ‘other’. Tolerance is indeed an insincere pietistic 
smugness; a form of “monopoly” over the truth, and indeed, a form of conceit and racism. 
In any case, “tolerance” is not “equality”, and is indeed the total opposite of “equality.” 
Man does not require “tolerance”; Man requires and deserves “equality.” For, without 
equality there are no rights, no recognition of the ‘the other’, and no democracy. And so, 
democracy remains mere drivel, rhetoric, and idle talk in Arab society.
 
Mr. President,
To recapitulate, laying down the foundations of democracy begins with the complete 
separation between all that which is religious on the one hand, and all that which is 
political, social, and cultural on the other hand.
 
Need I remind you then, that contrary to what was expected of it, the Arab Socialist Baath 
did not engage this kind of separation. This Baath Party, which has been leading this 
country for close to half a century has donned an old cloak, dominated the political arena, 
played the “old game”, and ruled with the same old mentality, adopting the same old 
outmoded cultural and social contexts. Therefore, the Arab Socialist Baath Party ended up 
resembling an ultra-racist organization when it came to the non-Arab ethnicities in our 
midst—namely the Kurds. In this sense, the Arab Socialist Baath Party morphed into a 
“religious party”, or rather a party built upon a religious structure. And just as belonging to 
Islam—at least in the Salafist conception—has been rendered into a sort of a human-
intellectual “supremacy”, so has belonging to the Baath Party become a kind of human-
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intellectual “supremacy”—theoretically speaking—and a political, commercial, and 
functionary “supremacy”—practically speaking. And so, the Baath Party’s struggle became 
one intended to draw society into the Baathist “religion”, instead of fighting to liberate 
society from the “foundational religion” and construct a whole new civil society where 
citizens are judged based upon their capabilities and contributions, not upon their religiosity 
and partisanship.
 
Mr President,
Most specialists and observers of the Middle East agree that the “ideological experiment” 
has been an utter failure in the Arabs’ political life—an utter failure in every domain 
possible, not very much unlike the failure of the Communist model. Why, the Arab 
Socialist Baath party is part and parcel of this failed experiment. However, if the Baath has 
remained solidly ensconced in Syrian life, this is thanks to its brutal coercive ideology and 
its “police-state” methodologies, not due to its appeal.
 
History shows that coercion, brutal as it might be, can guarantee the hegemony of one 
group over another, but it can do so only for a limited time period, and only as long as 
certain internal and external conditions allow this hegemony to remain in place. What’s 
more, the hegemony of the single party breeds only divisions, dislocations, backwardness, 
humiliation, and violation of basic human dignity. In the end, there is no legitimate 
hegemony, save for that of freedom; and there is no security ultimately, except by way of 
liberty.
 
And therein dwells the paradox today: We are faced with a political party that claims to 
rule in the name of progress, under the pretext of lifting society away from backwardness 
to launch it towards progress. But this is a political party that is at the same time guilty of 
the same ills of which it accuses its opponents; a political party that is responsible for the 
country’s stagnation, retrogression, and ongoing collapse; a party that is responsible for the 
rending of Syria and the sullying of its millenarian image in the muds of sectarianism, 
tribalism, communal conflict, outside intervention, torture, murder, and desecration of 
victims’ corpses. This is the legacy of the Baath!! […]
 
Surely, Mr. President, most Party members must agree that the Syrian authorities currently 
ruling in the name of the Baath have not been worthy of the Party Principles. Indeed, they 
might claim that today’s rulers are behaving in ways that are in total contradiction with the 
Party’s Guiding Principles, especially as pertains to civil life, human rights, and basic 
freedoms. At least, this is what Party members are expected to recognize, if only out of 
moral obligation. Truth is, however, this Party hasn’t been established for any purpose that 
can be deemed modernizing, new, or creative. Indeed, whether in practical or cultural 
terms, this party has been a model of traditional, reactionary, religious organizations; the 
same applies in terms of culture, education, or any other intellectual endeavor. In fact, in 
over forty years of rule, this great Party did not establish a single “model university”, and 
not a single “prototypical” technical, intellectual, or artistic institution. It is a Party that 
could care less about the humanity of Man—except, of course, when it comes to the 
humanity of those who were card-carrying Party members.
 
In fact, the best way in which I could describe this Party is that it is closer to a “religious 
cult” than it is to a political organization: a “cult” that hindered the emergence of free civil 
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society, destroyed the morale of people, and established a culture of “blind Party 
obedience” and venomous vilification of those who opposed it; a culture of silly 
sloganeering and superficial proselytism.
 
Indeed, one of the ironic tragedies of this Party is that those who are taking it to task 
today, are doing so under the banners of “communal” and “clannish” loyalties—tragic, 
isn’t it, for a Party that preened and propped itself upon ostentations of “nationalism” and 
“secularism”. The reality is, however, that the very discourse and “rationale” of this Party 
are religious to their core. Thus, the fine culture that this Party took pleasure in normalizing 
turned out to be a culture of haggling, racketeering, extortion, monopolies, communalism, 
sectarianism, tribalism, and brazen accusations of “treason” leveled against those who 
refuse to toe the Party line.
 
The Party adopted and promoted all these practices to the hilt, and all for a simple reason: 
self-preservation and the monopolization of power. This Party cared much more for 
maintaining itself in power than it did for transforming society and guiding it on the path 
of change, renewal, and cultural rejuvenation. So, in practice, authority under the auspices 
of this Party was reactionary—but a reactionary establishment whose overthrow did not 
require revolution, for it carried within itself the very seeds of its own downfall. In that 
sense, the Baath Party has been an utter failure in “dismantling the old societal structures 
to thrust them in the path of progress”—as it often likes to arrogate itself. This is all the 
more reason for Article VIII of the Constitution to be removed, now, before anything else
—and before any other kind of “reform”—is given lip-service. Article VIII of the 
Constitution is a glaring symbol of tyranny, disregard for human life and human dignity, 
and contempt for Man, Reason, and Freedom. Therefore, it must be abolished.
 
What I’m asking of the Party Leadership to do today, is marshal a modicum of moral and 
historical decency and come clean; recognize the failures of past experiments, and work 
assiduously on discarding and overcoming them. A new democratic page must be written; 
one that is indispensible for the building of a new society and a new government that is 
open to all of Syria’s political forces, and all its intellectual energies; especially the 
energies of the nation’s women and youth. This is the only way for Syrians to break free 
from the ossified traditional context, and chart a new course in the direction of a new, 
democratic, civil society.
 
Mr. President,
Nobody doubts that demands for democracy do not necessarily imply that those carrying 
the standards of democracy are perforce true democrats. Allow me to say that, absent the 
two conditions below, no democracy can be achieved. For democracy to eventuate,
1- citizens (men and women alike) must become part of a Syrian society that is an 
indivisible whole. The must become Syrians before claiming any other affiliations based on 
religious, sectarian, tribal, or ethnic loyalties.
2- Secondly, ‘the self’ must recognize and accept the distinct ‘other’ (be he man or 
woman) as a complete human being and a complete component of Syrian society, with 
equal rights and equal freedoms as ‘the self’.
 
What’s more, criticism and opposition are a basic human right and a fundamental 
precondition of democracy.
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Who, or what is the opposition in Syria today?
The voices that are being heard in the Syrian opposition today are the voices of thinkers, 
writers, poets, artists, intellectuals, young men and women, people of varied origins and 
holders of different points of view, noble visions, and just aspirations. However, this 
opposition is not a united front under a single banner, even if only symbolically speaking. 
There is no single document that lays out the vision and goals of this opposition beyond its 
calls for the ouster of the current system.
 
[…]
 
There are also some oppositionists who are engaging in demonstrations, skirmishes, and 
confrontations. Some of them are agitators, sloganeers, militants, and ultimately dead 
demonstrators. Their common denominators are moral ideals and dedication to certain 
patriotic principles.
 
Others still might be driven by a violent contrarian streak; rioters, salafist, sectarians, 
thirsting for revenge.
 
History teaches that those who end up triumphing in such revolts or revolutionary 
uprisings, will most likely be the ones who are better organized, and those who are 
numerically superior. Which means that victory will come to those who “work” for it […]
 
Mr. President,
Today, more than at any other time in its history, Syria is in dire need of a brand new 
political alphabet; a new updated political alphabet to bequeath to the rest of the Arabs; an 
alphabet that would renounce deceit and dishonesty in the relationships between Party and 
Nation, and between People and Leader. For, only tyrants resort to deceit and dishonesty.
 
[…]
History beckons to you, Mr. President, to put an end to this culture of deceit between Syria 
and the Arab Socialist Baath Party. For, Syria is much greater, richer, and grander than to 
be reduced to slavery to the benefit of this Party—or any other party for that matter. You 
are invited, in the name of humanity and civilization, to do Syria’s bidding, not the Party’s 
bidding. […] Much too much time has been expanded for this Party to uplift this noble, 
unique, and distinct country. But the Party squandered this opportunity […] and no amount 
of brutality and violence will prove otherwise. Prisons are wide enough for individuals 
sometimes, but there can never be enough prison space for an entire nation. You cannot 
imprison an entire nation […] and political prisons are nothing if not a symbol of failure, 
and no amount of brute force and violence can cover up or suppress this fact.
 
In its brutal exercise of power all these years, this Party has abused the cultural identity of 
Syria. It submitted the richness of Syrian identity to a single linguistic, cultural, “racial”, 
and “religious” Arabism, laying down the foundations of a uniform, monolithic, one-
dimensional culture. In sum, the Baath Party presented us with a narrow, regurgitant, 
exclusivist culture, built solely on negating, apostatizing, marginalizing, and obviating ‘the 
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Mr. President,
Today, more than at any other time in its history, Syria is in dire need of a brand new 
political alphabet; a new updated political alphabet to bequeath to the rest of the Arabs; an 
alphabet that would renounce deceit and dishonesty in the relationships between Party and 
Nation, and between People and Leader. For, only tyrants resort to deceit and dishonesty.
 
[…]
History beckons to you, Mr. President, to put an end to this culture of deceit between Syria 
and the Arab Socialist Baath Party. For, Syria is much greater, richer, and grander than to 
be reduced to slavery to the benefit of this Party—or any other party for that matter. You 
are invited, in the name of humanity and civilization, to do Syria’s bidding, not the Party’s 
bidding. […] Much too much time has been expanded for this Party to uplift this noble, 
unique, and distinct country. But the Party squandered this opportunity […] and no amount 
of brutality and violence will prove otherwise. Prisons are wide enough for individuals 
sometimes, but there can never be enough prison space for an entire nation. You cannot 
imprison an entire nation […] and political prisons are nothing if not a symbol of failure, 
and no amount of brute force and violence can cover up or suppress this fact.
 
In its brutal exercise of power all these years, this Party has abused the cultural identity of 
Syria. It submitted the richness of Syrian identity to a single linguistic, cultural, “racial”, 
and “religious” Arabism, laying down the foundations of a uniform, monolithic, one-
dimensional culture. In sum, the Baath Party presented us with a narrow, regurgitant, 
exclusivist culture, built solely on negating, apostatizing, marginalizing, and obviating ‘the 



other’, in addition to accusing him of treason; in other words it brought us an Arabist 
replacement for theology.
 
[…]
 
In this way, over a period of forty years, the Party dismantled a diverse pluralistic Syria, 
forcing upon it a closed, brutal culture of “oneness.” Thus, Syrian culture was rendered one 
of proselytism, publicity, and propaganda linked to a brutal security apparatus. And so, 
Syrian culture was entrapped between two closed cultic mentalities: one arguing in the 
name of religion, heritage, the past, and Salafism; the other, Baathist, making the case for 
an oppressive Arab identity, in total contradiction with freedom and basic human rights, 
rejecting cultural pluralism, the very essence of Syria’s distinct personality…
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#�) ¥A;�1)ا ¢hb dD�)ا P)#'1;ا ¤#¦GHBإ ca�E pJ ا§s ¨أن CA©

.  وإ`ca�E #D أن¨ s§ا ا(�CV cª1:E dDوB#¤ أ;#;P�A، و(> 93Eن �#ء»a7و ¤#b#%V ن#mل. وGH:1;pJا

C­®Jب => اC�)ا #s§­�E دون أن ،¤#A�#= ،ل#W #= وطC�)ه ا§s <A7و  . ¤#�A°57 ،±:'1^ l) إذا ¤#E5%=

  .وDE#ر;Dm ،#s9# أ­§وا أAV#ء CA�mة، `PEC² وPAhDb، و=#ر;s9# وDE#ر;9`�#، و9bC7ا �AN# و9bC�Eن

، « qc�)IJوا c�D%)ء، ا#De)ز=> ا» <= ¤#�A;#A;و ¤#�AN#:n ،´D1%D)#7 وجC/)9 اs وطC�)ه ا§s أول

#= <A7 d=#3)ا dSk)ا  :PA`5D)ا PA;#Ae)ا P6h)#7 ،9s أو .« qc`#e`IJدي¶ واCk)رض، اjJإ(¢ «ز=> ا

¥A;�1) ¢)وjJون اC:)ا §a= ،¹)ذ drأ <= d�#` 5¦و  . qcN#:nو qcb#D1rوا qc;#A; 9s #=و qcaE9 دs

£:N 9اh�kE l) l�`أ CA© ،ونCA�m بCb اءC�Vون وC3k= 9مA)1¢ اW PA7C�)ـ ا PA=GH;IJا P)ا(5و 

ºh© 9 ا(§يs ce»;¼D)ا <E5)ن ا#m  .PA/Eا(1#ر PhWCDh)�9´ وh) ¤#��^ ،9اh1½¦وا وC¾k¿m9ا و�¾kÀ; #D`وإ

و�E pJال ºh6E.  وا(�Dج A7> ا(qcaE5 وا(�E pJ qc;#Aeال ¦#5bة ا(C²a وا(�cN dD ا('A#ة اPA=GH;IJ ـ

i`ت.  إpJ#%D)ا Mh1/= cN9م، وE �dm ،ةC�=5D)ره ا#nوآ i­9;5`# و`��5 ر�V Â9 =�جsو .PA7C�)ا

ÃdEأو ^�و  «Äa)ا» dr5ا¤، => أer d01:ÅE ¤#`#AWا¤، وأC3N d01:ÅE ¤#`#AWأ :¤#bCV ن#e`IJا #�AN d01:ÅE Æ5ةb#¦

Äah) <QA�=.

ÇNCEو ،PA`#e`IJا P7C%1h)د وCk)ا PEC') ¤#`وز lA:E pJ خ#a= cN P�ABاC¦9DE5)ا ��a^ 3> أنDE MAm 

Pa3=jJوا Pa=زjJوا PN#:�)ة وا#A')ى اCE pJو ،ÊGH1¦ ا¤ ، أوCAk3^ ـ `�§ا¤، أو Mh1/D)ا C­®Jا 
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.ا(m #D�= ÌÄa#ن CÎ6SE ¤#DA²b إذا ¦½C]ئ E #Dm ،CA6� Ãd:�7'5ث ا(9Aم ©#(�#¤

 وpJ دC¦9DEاPAB أ;#;#¤ cN ا(a�D)#7 ،<E5¢ ا(§ي `1�iAhb ±k و`51او(cN i إB#ر ا(�:#PN ا(PA`#`9A ـ

i�9Sa7 �C��)ء، وا#De)#7 ÏرضjJا ±R'hÅE ¶وي#D; ز#A'`ا i1�A�-7 <E5)ا .PA7C6)ا.
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�P أو ا(dÑªk1 وا(1ــC3«م .a2D)ا <= ¤#b9` #�'=#e^ 93نEو . ÒPÓ'� C�mjJأ`�# ا ÔةC2Dª= ،#�ab Pkh1/D)ا

93Eن إذا¤، ÊGH3V => أ3V#ل ا31W#ر ا(':P:A، و=> ا(c)#�1 وا(9k1«ق وا(�W �dm cN 9s  .PECSa#ل

pJ  .9ق:W pJ ،واة#e= واة. دون#eD)ــ5 اECE #Dوإ`ــ ،y=#e1)5 اECE pJ ن#eــ`IJــ#واة. واeD)ا Ë5�

P²ـk) دCـ%= c7C�)ا ´D1%D)ا cN PABاC¦9DE5)3ــ§ا ^�5و اs  .PABاC¦9DــEد pJ .Cــ­®J#7 افC1ــbا

.`1ـ�Ë5ق �7ـ#. =%ـC«د (6ـ9

ـ 3 ـ

¥A°C)5 ا�Ae)ا،

qc;#A; 9s #=و ،P�r <= ،caE9 دs #= <A7 d=#3)ا dSk)#7 ،¤إذا ،PABاC¦9DE5h) ¥A;�1)5أ ا�E 

PA`#n P�r <= ،qcN#:nو qcb#D1rوا.

§a= ،دGH�)9 ا(§ي ¦#د اsا¤، وC,²01a= ن#m #Dm ،qcmاC1VpJا c7C�)ب ا(��� ا�W ih�kE l) #= ا§sو 

9Wا(¢ `C¦ MSن. hb¢ ا(�3¥، (�¥ ا(�9ب ا(:P�hW ¢hb <DAs :lE5 «ا(º�h»  ا(:lE5، و;#س

i�V ب�W ¢)إ P;ر#DD)#7 3§ا ^'9«لs  . qcb#D1rpJـ ا qcN#:�)ا #�¦#A; ¤#Aa�1= ،PDE5:)ا PAh:�)#7 و¦#د

¤#7�W yأ�� ihm ا§s cNاد.  وCmjJا P�#/7و ،PA7C�)ا CA© ت#Aa^IJ#7 ±�h�1E #= �dm cN ،« «CSabي¶

،P�Akhe)ة اC²a)ا cN ،qc`#e`ي¶ ـ إC3N ز#A1=م اGH;IJء إ(¢ ا#D1`pJأن¨ ا #Dm  :PAaEد PAa7 أو ذا « ¤#�AaEد»

 ØNن¨ اD1`pJ#ء إ(¢ �Wب ا(��� m#ن ا=A1#زا¤، 9s أ�EC3N ،¤#ªE#¤ ـ وإ`hb ،¤#A`#e¢ ا(5A�S ا(C²aي¶،

d2­5ÅE c3) d�#aE 3§ا أ­§ ا('�بsو  . qchD�)5 اA�S)ا ¢hb ،¤#�Eو^%#ر ¤#�AkAÙو ¤#�A;#A; ¤زا#A1=وا

lA:Eو ،qceÚ;¼D)ـ ا <�E51)ا <= ´D1%D)ر ا»C'E c3) d�#aE أن <= ÛpJ57 ،9s  «iaEد» cN ´D1%D)ا

i^ء#kmو ihD�7 d7 i1�A7�'7 أو iaE57 C­®Jا ¢hb 5WjJ dªN pJ �AW ،PaB9اD)ا ´D1%=.

ـ 4 ـ

¥A°C)5 ا�Ae)ا،
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ـ 4 ـ

¥A°C)5 ا�Ae)ا،



¢hb _h�N PA7C�)ة ا#A')ا cN PAr9)9E5EIJا PA7�')ا P7C%1)ا(:9ل إن¨ ا ¢hb <A¶S1/D)ا ´ADr ±k�1E 

.  �Wب ا(��� ا(�c7C اC1VpJا�r qcmء => s§ه qcb9A�)ا #�r9ذD` d�N #Dm ،ت#E91eD)ا ´ADr

PAr9)9E5EIJ9:7ة ا #E9ر; ¢hb ¤#aDA�= ا(�:#ء cN y%aE l)و  .d�k)ا ا§s <= ء�r ¤9 إذاs .P7C%1)ا

#�=#3W�1# وإ A�^ ¢hb Pb»9a1=ة وCA�m وفCÙ 5تb#; ،PAa=ـ أ PE5E5W Pª�¦ 9:7ة y%` #D`وإ.

ÜpJإ PaDA�)5ر أن ^¼=�> ا:^ pJ PE9¦5ة وE5V _`#m c1)ا ،Pª�:)ه ا§s ¨أن PA/Eا(1#ر P7C%1)5 ا¾m¼^و 

ÜpJإ iAhb <DA�^ ا(§ي º��h) 5م:^ pJ #�`وأ ،PArوا(/#ر PAhو�#ع ا(5ا­jJ#7 P`9sC= ،ة ='5ودةC1N 

PEC��)ا P=اC3)ا PW#�1;ل واpJذIJإ(¢ ا PN#إ� ،M�h/1)¹ واÜ3k1)ا.

P�E»C')#7 pJإ CA­jJا cN <=أ pJو .PEC'h) pJإ CA­jJا cN PaDAs pJ.

Pk�h/1D)ا i)9اWأ <= ´D1%D)#7 وجC/)ا l;#7 ،ا(5:1م l;#7 ،Þlß3W àب�W  :9مA)ا P¦ر#kD)ا cs ¹h^و

<b ،iر�#�^ c1)ت ا#b#D%)ا d�Dm ¤#=#D^ ول¼e=و l��{1= i`9م، أA)ا iek` 5%E ،Pªs#` 9الWإ(¢ أ 

« PAk°#-)ا» dW97 PEر#ª')9ر^�# ا� iE9و^�ـــ #Eر ;9ر#A�`ا ،±á:'1)ا cN §­®Jر ا#A�`pJا

¢h1:)7%�� ا dA�D1)وا d1:)وا ºE§�1)ا dWوو crا(/#ر d­51)ا dWوو «PA�s§D)و»ا «PEC°#��)و»ا.  

 وإ`�# (*P�r#N P)��D أ;��W lب ا(��� `�aE93^ cN iek#، أن ^¿e3¢ ا5WjJاث ا(9eرPE ا(9Aم ـ

P�;ه ا(��#ءة وا§s ن، وأن ^93ن#e`IJ9ق ا:W <b ع#N5)ـ ��7#ءة ا <AA7C6)م ا#Ü3')ا Pae)أ ¢hb

pJ ءpJ¼�N  .<AAaA-ehk)5ة: اWوا PA7Cb P N ء#a�1;#7 ،¡Ah/)إ(¢ ا £A'D)ا <= ¤#�ADr بC�h) ´e1^

9s PEو#;�= C�mjJوا  .c7C�)ن ا#e`IJ9ق ا:W <b <AA7C6)وا <AAmCA=jJا <A�N5اD)ا C²` cN l�) 9ق:W

 أن¨ ا(�Cب أ`�ADr l�ek#¤ => دون ا;a�1#ء �E#ر9mن، Ãd3�7 أو آ­ÊGHAh¦ ،C أو CA�mا¤، s MA)�^ cN§ه

#�hA�D^أدا°�# و cNو ،P�r#k)ا P)��D)ا.

ـ 5 ـ
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ÜpJإ iAhb <DA�^ ا(§ي º��h) 5م:^ pJ #�`وأ ،PArوا(/#ر PAhو�#ع ا(5ا­jJ#7 P`9sC= ،ة ='5ودةC1N 

PEC��)ا P=اC3)ا PW#�1;ل واpJذIJإ(¢ ا PN#إ� ،M�h/1)¹ واÜ3k1)ا.

P�E»C')#7 pJإ CA­jJا cN <=أ pJو .PEC'h) pJإ CA­jJا cN PaDAs pJ.

Pk�h/1D)ا i)9اWأ <= ´D1%D)#7 وجC/)ا l;#7 ،ا(5:1م l;#7 ،Þlß3W àب�W  :9مA)ا P¦ر#kD)ا cs ¹h^و

<b ،iر�#�^ c1)ت ا#b#D%)ا d�Dm ¤#=#D^ ول¼e=و l��{1= i`9م، أA)ا iek` 5%E ،Pªs#` 9الWإ(¢ أ 

« PAk°#-)ا» dW97 PEر#ª')9ر^�# ا� iE9و^�ـــ #Eر ;9ر#A�`ا ،±á:'1)ا cN §­®Jر ا#A�`pJا

¢h1:)7%�� ا dA�D1)وا d1:)وا ºE§�1)ا dWوو crا(/#ر d­51)ا dWوو «PA�s§D)و»ا «PEC°#��)و»ا.  

 وإ`�# (*P�r#N P)��D أ;��W lب ا(��� `�aE93^ cN iek#، أن ^¿e3¢ ا5WjJاث ا(9eرPE ا(9Aم ـ

P�;ه ا(��#ءة وا§s ن، وأن ^93ن#e`IJ9ق ا:W <b ع#N5)ـ ��7#ءة ا <AA7C6)م ا#Ü3')ا Pae)أ ¢hb

pJ ءpJ¼�N  .<AAaA-ehk)5ة: اWوا PA7Cb P N ء#a�1;#7 ،¡Ah/)إ(¢ ا £A'D)ا <= ¤#�ADr بC�h) ´e1^

9s PEو#;�= C�mjJوا  .c7C�)ن ا#e`IJ9ق ا:W <b <AA7C6)وا <AAmCA=jJا <A�N5اD)ا C²` cN l�) 9ق:W

 أن¨ ا(�Cب أ`�ADr l�ek#¤ => دون ا;a�1#ء �E#ر9mن، Ãd3�7 أو آ­ÊGHAh¦ ،C أو CA�mا¤، s MA)�^ cN§ه

#�hA�D^أدا°�# و cNو ،P�r#k)ا P)��D)ا.

ـ 5 ـ

¥A°C)5 ا�Ae)ا،



iD;#7 _D3W c1)ت ا#-he)ل ا#Dbا('�ب، أن¨ أ cN <Ah=#�)ا PA�h©أ iAhb ±Nا =# ¦5 ^9ا§sو ،â5Amأ 

(91e= cN <3^ lى =�#د°hb _`#m  .i¢ ا(�Ç¦#a1^ ¥3 =��# ـ ­A')#7 ±�h�1E #= �dm cN ¤#�9S#ة

ا(P�A`5D وW:9ق اe`IJ#ن وi^#ECW. وs§ا =iAhb ºÓr91E #D أ­�A¦GH#¤، أن C1�Eف i7.  وا('±ã أن¨ ا('�ب

،P;ر#DD)ا cN iä`إ d7  .d:W أي cN ،¤#ÓD�=و ،¤#¦¾GH5ا¤ و­E5r i`#�eW <3DE ءcV ¶يjJ ¥;¼E l)

¤#�9S­ ة ـCA�m تpJ#W cN qcaEد qc�r5ي¶، ورAh:^ àب�W ،ÊGH�= ،Ä)#/)ا cN#:�)91ى اeD)ا ¢hbو 

،¤#`#e`إ ik�97 ن#e`åH) P`#3= PE2 أ£�ÅE l)5ارس وا(%#=�#ت.  وD)وا ،lAh�1)وا ،PA7C1)ت اpJ#W cN

pJ5ة.  وWوا PAr9ذD` P�=#r ا('�ب <�E l)ذا^�#. و Ë5W cN P:A:'h) أو ،i^ءا#D1`وراء ا #= cN

.=¼;PANC�= Pe أو 9D` PAaNذPAr وا5Wة

¤#DA:= ،C��)ق اGHأ­ C�=ة، ودC')ا PA`5D)ا PN#:�)9« اD` d¦Cb  :«PAaEد» PA�D%7 i�Vن أ#m 5:)

#�D²�= cN _`#m c1)ات اCA��1)ا(��#رات وا ¢hbو ،i°5اbداة أ#�= ¢hbو ،i) ءpJ9)ا ¢hb PN#:�)ا 

PA'-;و Prذ#;.

 وإ`�# (�D;#ة (�§ا ا('�ب، =�;#ة دا­PAa�7 i1¦GHb cN PAh ا(D1%D´ وi1Ah:b، أن E'#رi7 =�#ر�9ه،

P�Dr » PEأو را «PAk°#-)ا» PEرا #�aA7 æت#Eرا _'^ ،ç)إ ...c`#Dh�)ا c=9:)5وي اW9)9 اs

PA=5:1)وا PA`#Dh�)ا l;#7 iD3Wو i^د#A; <= PhE9-)ة اC1k)ه ا§s 5�7 «C°#��)ا.

وا('±ã أن¨ =# ¦#=_ i7 ا(he-#ت ا(�W» l;#7 _D3W c1ب» ا(��� ا(�c7C اC1VpJا9B ، «cmل s§ه

ا(C1kة، E¼دي، �A�A�B#¤ إ(¢ ا('#ل ا(��A�^ c1# ;9رE# ا(9Aم.  dh/)#N اjJ;#س s l3W cN§ه

qc;#A; Ä` cN _rا`5ر  .i�A)#;وأ «i:-a=» 5ت¾mوأ ،lE5:)5ي اAh:1)ق ا#Ae)ا _�a�^ #�`ت أ#-he)ا

ـ د3DE pJ qcaE> إpJ أن 3s  .iAN d­5E <= �dm ´h1�E§ا ;#دت PN#:n ا(eD#و=#ت، وا(A�C1#ت،

 وا�17pJازات، وا31WpJ#رات، واS¦IJ#ءات وا(CAk31ات، وا(aE9/1#ت، إ�#PN إ(¢ PN#:n ا(:�Ah#ت

.وا(-#°Ak#ت وا(��#°EC#ت وا(A�s§D#ت
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�¢ ا('�ب s§ا m¼^ #Dm ihm¾5ه ا(DD#ر;P => أPE#© dr وا5Wة:  ا(�:#ء cN ا(P-he، وا('k#ظa�^ 5¦و

m  .#�Ahb#`_ ا(P-he 7§ا^�# ^�iÓD أdE9'^ iD�E #D= C�m ا(D1%D´ وa7#ؤه cN ا^%#ه ا(AW 9'` C�A61#ة

5E5rة، و=5E5r ´D1%، و5E5r PN#:nة، وإ`e#ن 3s  .5E5r§ا ^'DD)#7 i^#-h; _)»9#ر;P إ(¢ ;h-#ت

،êمC�= ël3W ¹)ذ cNو  .#�B9:; ذا^�# 7§رة cN dD'^ #D`وإ ،#�B#:;IJ 9رةn ¢)1#ج إ'^ pJ ،PA�rر

´Nود PDE5:)ا PAa�)¹ اA3k^ cN ¤#�A�hm d�N 5:)  .P-h; ik�97 ���)ب ا�W ¢hb ،¤#�Ab9�9=

ا(cN ´D1%D ا^¾%#ه ا(Ë5:1م.  وs cN§ا د(hb qchDb ìdA¢ أن¨ ا(D#دة ا(�#=Pa => ا(5;91ر، º%E أن

PEC')وا d:�)ن وا#e`IJ#7 1�1#ر;GH)ن و#A6-h) CV#�D)ا �=C)ء، ذ(¹ أ`�# اcV dm d�¦و ÛpJ6¢ أوh¿^.

 =# º*h-ÅE ا(9Aم => ¦#دة �Wب ا(��� 9s أن ^93ن (�l ا(%Cأة اPA¦GH­jJ وا(1#رhb PA/E¢ اC1bpJاف

 7/-� ا(P7C%1 ا(c1 ¦#دوs#، وأن 9hD�Eا s5:` ¢hb# و^/-�Aí#، و5E5r P'k� y1Nة دC¦9DEاa�) PAB#ء

 ;5E5r P-hة ^�#رك ADr #�AN´ ا(:9ى ا(PA;#Ae وا(PEC3k ا(Phb#k، وP¶�#/7 ا(PA°#ea وا(��PA7# ـ

qcBاC¦9DEد qc`5= ´D1%= ا^%#ه cN ،l°#:)5ي اAh:1)ق ا#Ae)وج => اC/h) ¤#:A:'^.

ـ 6 ـ

¥A°C)5 ا�Ae)ا،

P�)#-D)9=9ن �7§ه ا:E <E§)ورة أن¨ اCª)#7 <ÓDª1^ pJ PABاC¦9DE5)#7 P�)#-D)أن¨ ا cN â5Wأ î¹�E pJ 

¤#á:W 9ن�ABاC¦9DEد ls.
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1 c°#D1`ا d�¦ ،1%�أ^ pJ 5ةWو ik�97 ´D1%D)إ(¢ ا  (أةC=أو ا ÊGHrر) ¤#aB9ا= ck�97 ،cD1`ـ أن أ

PAa^أو إ Pk°#B أو PhA�¦ أو <Eإ(¢ د،

2 c¦9:W i)و ،´D1%D)ا ا§s cN ¤9اªb ch�= ik�97  (أةC=أو ا ÊGHrر) Mh1/D)ا C­®J#7 فC1bـ أن أ
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ـ 6 ـ

¥A°C)5 ا�Ae)ا،

P�)#-D)9=9ن �7§ه ا:E <E§)ورة أن¨ اCª)#7 <ÓDª1^ pJ PABاC¦9DE5)#7 P�)#-D)أن¨ ا cN â5Wأ î¹�E pJ 

¤#á:W 9ن�ABاC¦9DEد ls.

<EC=�7 pJإ PABاC¦9DE5)1':± ا^ pJ:

1 c°#D1`ا d�¦ ،1%�أ^ pJ 5ةWو ik�97 ´D1%D)إ(¢ ا  (أةC=أو ا ÊGHrر) ¤#aB9ا= ck�97 ،cD1`ـ أن أ

PAa^أو إ Pk°#B أو PhA�¦ أو <Eإ(¢ د،

2 c¦9:W i)و ،´D1%D)ا ا§s cN ¤9اªb ch�= ik�97  (أةC=أو ا ÊGHrر) Mh1/D)ا C­®J#7 فC1bـ أن أ

#�ek` c^#ECWو #�ek`.



و=> ا(yA'S أن¨ ا(iÓr9E C3k أو ¦l3'E pJ ia3) .iÓr9E 5.  و(�§ا ØNن¨ C3N ا(�D#ر�º%E P أن

qc;#;ط أCVس و#�ah) ±W Pر�#�D)أن¨ ا ¤#Dhb  . ¤#:A¦ود ÊGH=#Vوا�'#¤ و ،¤#ªE9 أs ،93نE

(C¦9DE5hاPAB.  و�Ahb# أن ^�sï5:` <2h# إذا m#`_ اC1bا�#^�# PA°�r، أو ^�C�= <hوb#^�# و­--,�#

ا(�PhE5 إذا m#`_ اC1bا�#^�# Ph=#V.  و=# دا=_ ا(�D#ر�P، أو cN ،#�ª�7 ;9رØ7 º)#-^ ،#E;:#ط

 ا(²a#م، ØNن¨ �Ahb# أن ^:9ل ­--�# وأ5sاD) #�N# 5�7 إ;:#ط ا(²a#م، Dm# أن¨ �Ahb# أن ^:9ل إ(¢ أي¶

.=5ى، وو�ÛpJ9 إ(¢ أr PE§ور، ^5EC أن ^C�= cN dSو�b# ا(CAA61ي

ـ 7 ـ

(s <ð= ،<3§ه ا(�D#ر�P، ا(9Aم؟

1C²` ت#�rو l�) ،�7#ت#Vن و#��V ،9نk:�= ،9ن`#aN ،اءC�V ،ب#�1m ،ونC3k=  :«ك «أ�9ات#as ـ

dD'^ P:Anو ،PA/Eا(1#ر PE�=C)91ى اe= ¢hb 9)و ،P:Anو l��D%^ pJ <3) ،P)د#bو PhA�` ت#��h-^و 

pJ ia3)  . ¤#^9� �d²E ،5e%1E l) 9ت، إذاS)#N .l°#:)²#م اa)5�7 ا #D) l�N5اsأ y�9^و ،ls3#رNأ

#�¦9N #= cN دو`�#. أو #= cN �d²E .chD�)ا(9ا¦´ ا P3�V cN ،ورةCª)#7 d­5E.

  .ـ وas#ك «أDb#ل»: ^Cs#²ات، ا�-5ا=#ت، ='C«�9ن، را9�N راE#ت و�V#رات، ¦9h^#:= ،¢h1ن 2

d¿�=دئ و#�D) PSh/= PAaBأو و PA¦GHأ­ PA)#�= M¦9ا= ،l�aA7 #= cN ´D%^ ءpJ¼sو.

PAaE5)وا  «PEو»ا(��ر ،«¡AA�1)ة: «اC�` #�Ahb ºh6^ ،PAkab PEË5� «PD')» l�ª�7 3> ^�5و (5ى)

PAkhe)أو «ا «PAk°#-)ا»».

C�mñH) دات ذات ا(-#7´ ا(�9ري ^93نCD1)ه ا§s d�= cN ،P�h6)أن¨ ا PA/Eا(1#ر P7C%1h) ¤#��^ ،yrرjJا 

. CS1aE9د، و:E 9 ا(§يs «dD�)ذ(¹ أن¨ «ا ¢a�=و . ^pJ¼s <A7 ¤#DA²aء، واË5b C�mjJةÔ و5bدا¤

i�Órا(§ي و C3k)91ى اe= cN dD�)91ى اe= 93نA;و.

.3s§ا ck3^ pJ د9bة ا(²a#م =�#ر�iA إ(¢ ا('9ار
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ـ 7 ـ
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PAkhe)أو «ا «PAk°#-)ا»».

C�mñH) دات ذات ا(-#7´ ا(�9ري ^93نCD1)ه ا§s d�= cN ،P�h6)أن¨ ا PA/Eا(1#ر P7C%1h) ¤#��^ ،yrرjJا 

. CS1aE9د، و:E 9 ا(§يs «dD�)ذ(¹ أن¨ «ا ¢a�=و . ^pJ¼s <A7 ¤#DA²aء، واË5b C�mjJةÔ و5bدا¤

i�Órا(§ي و C3k)91ى اe= cN dD�)91ى اe= 93نA;و.

.3s§ا ck3^ pJ د9bة ا(²a#م =�#ر�iA إ(¢ ا('9ار



 CB <= Ë57 pJح =9�kم ا('l3، وآ(A#ت ا(9�9ل إ(¢ ا('l3 و^5اول ا(P-he، واA)®J#ت ا(9e^ c1«غ

º��)1#ره ا/E dôs¼= �dm ول#a1= cN P-he)�1#ر اbوأدا°�#، وا P-he)ا cN iE9ل رأ:E 93م أن'Dh).  

 Ë57 pJ => ا(9b5ة إ(¢ =�Cوb#ت وا�'P ـ cN ا(cN ،P;#Ae ا(cN ،PA7C1 ا(cN ،lAh�1 اS1¦pJ#د،

#�^#ECW9¦�# و:Wأة وCD)#7 ±�h�1E #= �dm cN P¶�#/7و ،P�A`5D)ة ا#A')ا cN ،9نak)وا PN#:�)ا cN.

ـ 8 ـ

¥A°C)5 اAe)ا،

d7 ،ب�W ¥A°¹ رk�97 pJ ،9مA)¹ اB#�` رس#D^ أن ÛpJ9 أوs  :¹ =�دوج�r9اE ا(1'5ي ا(§ي

5»�D^ 01/.�#¤ => أنa= ¤#eA°�9#¤ رS­ ¹k�97 ،Ë57 pJو  .º�Vد وGH7 ¥A°ء رcV dm d�¦ ¹k�97

PAbCV 5¾m¼E #= cs C')ا(51اول ا PA)ن¨ آjJ  .P:�e= وطCV GH7 »CW اعC1¦ا ºr9D7 P-he)51اول ا)

l3')ا.

 و=# دام ا(��5S= ºر ا(he-#ت، �W GHNب وpJ زE lAb/�1ل ا(��º وإراد^i وC31'E ا(GH3م

.وا(iab P7#A` d�k، إÇE9k^ C�b pJ ='5د

 وA`#n 9s#¤ ا(C²a إ(¢ ا(�9´ ا(9eري `C²ةÔ ^1%#وز 5Wود اjJ=> وا('l3 و^Cى أن 7:#ء ا(:A#دة

���1h) 5�E l)و ،<AE9رe)ا <= P:W#e)ا PA�h©jJا c�CE 5�E l) ،Pa=#�)دة ا#Dh) ¤#:Nو ،PA7�')ا 

#D�= PEC3eb 9ة¦ PEjJ <3DE pJ ،5ومE 3> أنDE pJ õMab 9sو  .Ma�)ا pJ�3 إ^C= دة أي#D)�7§ه ا

.P%r5= _`#m أن ^3E #D�= ،º�V ¢hb º�h61> أ�bل

 وhb¢ ¦#دة ا('�ب أن 9NC1�Eا ls أ`Pb#%�7 ،l�ek و=PAb9�9، أن¨ P¦GHb ا(��º 7#('�ب ا(9Aم،

cN 9مA)ا cs7:#¤، و#; iAhb _`#m #ÓDb ¤اCA�m _�rاC^ ،�1#ز`pJوا P'hSD)ت ا#¦GHb #aAa�1;إذا ا 

#A`5)ا #�^#E91e=.

.  دون ذ(¹، 3s§ا (l ^�5 ا(P)�eD أن aE:§ ا(²a#م `iek. ا(cs P)�eD إ`:#ذ ;9ر��V :#E#¤ وأر�#¤

#��hm #E9ر; lE5�^ cN ¹)§m #D`وإ ،#s5Wو iek` lE5�^ cN pJ ،أول ¤#m93ن ا('�ب =�#رA;.

 CB <= Ë57 pJح =9�kم ا('l3، وآ(A#ت ا(9�9ل إ(¢ ا('l3 و^5اول ا(P-he، واA)®J#ت ا(9e^ c1«غ

º��)1#ره ا/E dôs¼= �dm ول#a1= cN P-he)�1#ر اbوأدا°�#، وا P-he)ا cN iE9ل رأ:E 93م أن'Dh).  

 Ë57 pJ => ا(9b5ة إ(¢ =�Cوb#ت وا�'P ـ cN ا(cN ،P;#Ae ا(cN ،PA7C1 ا(cN ،lAh�1 اS1¦pJ#د،

#�^#ECW9¦�# و:Wأة وCD)#7 ±�h�1E #= �dm cN P¶�#/7و ،P�A`5D)ة ا#A')ا cN ،9نak)وا PN#:�)ا cN.

ـ 8 ـ

¥A°C)5 اAe)ا،

d7 ،ب�W ¥A°¹ رk�97 pJ ،9مA)¹ اB#�` رس#D^ أن ÛpJ9 أوs  :¹ =�دوج�r9اE ا(1'5ي ا(§ي

5»�D^ 01/.�#¤ => أنa= ¤#eA°�9#¤ رS­ ¹k�97 ،Ë57 pJو  .º�Vد وGH7 ¥A°ء رcV dm d�¦ ¹k�97

PAbCV 5¾m¼E #= cs C')ا(51اول ا PA)ن¨ آjJ  .P:�e= وطCV GH7 »CW اعC1¦ا ºr9D7 P-he)51اول ا)

l3')ا.

 و=# دام ا(��5S= ºر ا(he-#ت، �W GHNب وpJ زE lAb/�1ل ا(��º وإراد^i وC31'E ا(GH3م

.وا(iab P7#A` d�k، إÇE9k^ C�b pJ ='5د

 وA`#n 9s#¤ ا(C²a إ(¢ ا(�9´ ا(9eري `C²ةÔ ^1%#وز 5Wود اjJ=> وا('l3 و^Cى أن 7:#ء ا(:A#دة

���1h) 5�E l)و ،<AE9رe)ا <= P:W#e)ا PA�h©jJا c�CE 5�E l) ،Pa=#�)دة ا#Dh) ¤#:Nو ،PA7�')ا 

#D�= PEC3eb 9ة¦ PEjJ <3DE pJ ،5ومE 3> أنDE pJ õMab 9sو  .Ma�)ا pJ�3 إ^C= دة أي#D)�7§ه ا

.P%r5= _`#m أن ^3E #D�= ،º�V ¢hb º�h61> أ�bل

 وhb¢ ¦#دة ا('�ب أن 9NC1�Eا ls أ`Pb#%�7 ،l�ek و=PAb9�9، أن¨ P¦GHb ا(��º 7#('�ب ا(9Aم،

cN 9مA)ا cs7:#¤، و#; iAhb _`#m #ÓDb ¤اCA�m _�rاC^ ،�1#ز`pJوا P'hSD)ت ا#¦GHb #aAa�1;إذا ا 

#A`5)ا #�^#E91e=.

.  دون ذ(¹، 3s§ا (l ^�5 ا(P)�eD أن aE:§ ا(²a#م `iek. ا(cs P)�eD إ`:#ذ ;9ر��V :#E#¤ وأر�#¤

#��hm #E9ر; lE5�^ cN ¹)§m #D`وإ ،#s5Wو iek` lE5�^ cN pJ ،أول ¤#m93ن ا('�ب =�#رA;.



ـ 9 ـ

¥A°C)5 اAe)ا،

1��d�k7 ö ا(P7C%1 ا(�W #�h�DE c1بE أن ÜpJى، إC�3)ا PA;#Ae)ف ا(1%#رب اC�E ¤5اW3> أDE pJ 

d�N cN P)pJوزا¤ ودC7 C�mjJإ`�# ا(%�ء ا  .P;#A;و ÒPN#:n ،ÊGHDbا¤ وC²` ،cmاC1VpJا c7C�)ا(��� ا

ا(P7C%1 ا('�PA7 اcN #�1=C7 PAr9)9E5EIJ ا(�#(l ا(��N  .c7C§ه اa/^ l) PAr9)9E5EIJ± ا(C3k و5Wه،

´D1%D)ا PAmCWن و#e`IJا PAmCW ±a/^ دت أن#m #D`وإ.

3s§ا 5�Eو أن¨ ¦5ر$ك 9s أن ^51kي أ­-#ء s§ه ا(P7C%1. أن ^�5A ا(PDh3 وا(:Cار إ(¢ ا(��º.  وأن

 ^D'9 �9رة ا(C°#;#ت ا(cN P:7#e ;9ر¹h^ ¤#�9S­ ،#E ا(c1 و�cN _h ¦-#ر ا7GH:`pJ#ت

PEC3e�)ا.

PhWCD) _e;¹، آ`§اك، إ`¹ أab 9(9ن:A; ،¹°#¦5ا� º`#r ¢)إ ،l�ek`5اءك أbأن¨ أ â5Amأ 

#�hm PA7C�)ا P:-aD)ا çEر#^ cN #D7ور ،#E9ر; çEر#^ cN 5ةE5r PA;#A;.

ـ 10 ـ

¥A°C)5 اAe)ا،

#D) ÛpJ#D31;ا ،PA;#A; PE5%7ب أC�h) C31�^ إ(¢ أن ،¢ª= _¦أي و <= C�m9م، أA)ا ،#E1#ج ;9ر'^ 

<A7وا('�ب و <B9)ا <A7 ة#s#DD)ا §�` ¢hb PE5%7jJه ا§s ة.  ^:9مCA�m <Eد#A= cN ¤#:7#; i^C317ا

ا(:#°5 وا(��E pJ .º:9م �7§ه ا(s#DD#ة إpJ ا(-6#ة.  pJ ا(/CDb PkAh =#ر;�#، وpJ اIJ=#م qchb ـ إن

<AA/Eر#^ <E�=ر pJإ cÓDe` pJ c3)و ،PA/Eا(1#ر Ph�=jJا <= Ë57 pJ ن#m.

ـ 9 ـ

¥A°C)5 اAe)ا،

1��d�k7 ö ا(P7C%1 ا(�W #�h�DE c1بE أن ÜpJى، إC�3)ا PA;#Ae)ف ا(1%#رب اC�E ¤5اW3> أDE pJ 

d�N cN P)pJوزا¤ ودC7 C�mjJإ`�# ا(%�ء ا  .P;#A;و ÒPN#:n ،ÊGHDbا¤ وC²` ،cmاC1VpJا c7C�)ا(��� ا

ا(P7C%1 ا('�PA7 اcN #�1=C7 PAr9)9E5EIJ ا(�#(l ا(��N  .c7C§ه اa/^ l) PAr9)9E5EIJ± ا(C3k و5Wه،

´D1%D)ا PAmCWن و#e`IJا PAmCW ±a/^ دت أن#m #D`وإ.

3s§ا 5�Eو أن¨ ¦5ر$ك 9s أن ^51kي أ­-#ء s§ه ا(P7C%1. أن ^�5A ا(PDh3 وا(:Cار إ(¢ ا(��º.  وأن

 ^D'9 �9رة ا(C°#;#ت ا(cN P:7#e ;9ر¹h^ ¤#�9S­ ،#E ا(c1 و�cN _h ¦-#ر ا7GH:`pJ#ت

PEC3e�)ا.

PhWCD) _e;¹، آ`§اك، إ`¹ أab 9(9ن:A; ،¹°#¦5ا� º`#r ¢)إ ،l�ek`5اءك أbأن¨ أ â5Amأ 

#�hm PA7C�)ا P:-aD)ا çEر#^ cN #D7ور ،#E9ر; çEر#^ cN 5ةE5r PA;#A;.

ـ 10 ـ

¥A°C)5 اAe)ا،

#D) ÛpJ#D31;ا ،PA;#A; PE5%7ب أC�h) C31�^ إ(¢ أن ،¢ª= _¦أي و <= C�m9م، أA)ا ،#E1#ج ;9ر'^ 

<A7وا('�ب و <B9)ا <A7 ة#s#DD)ا §�` ¢hb PE5%7jJه ا§s ة.  ^:9مCA�m <Eد#A= cN ¤#:7#; i^C317ا

ا(:#°5 وا(��E pJ .º:9م �7§ه ا(s#DD#ة إpJ ا(-6#ة.  pJ ا(/CDb PkAh =#ر;�#، وpJ اIJ=#م qchb ـ إن

<AA/Eر#^ <E�=ر pJإ cÓDe` pJ c3)و ،PA/Eا(1#ر Ph�=jJا <= Ë57 pJ ن#m.



. cmاC1VpJا c7C�)ب ا(��� ا�Wو #E9ر; <A7 ة#s#DD)ه ا§s î¹k^ c3) ،¤#A/E9«، ^#رb5= ن®Jوأ`_ ا

9eNرE# أرºW، وأ©a¢، وأC�m => أن ^¿/��01ل s cN§ا ا('�ب، أو أي �Wب ;9اه.  أ`_ =9b5÷، إذا¤،

إ`�A`#e#¤ وªW#ر�E#¤، أن ^93ن إ(¢ º`#r ;9رpJ ،#E إ(¢ º`#r ا('�ب.  أو أن ^93ن =�i 5:7ر =#

5aEرج A; cN 9s#ق �1AmCW#، و5:7ر =# hb dD�E¢ ا(CA© ´= ،#�7 »9Deه => أa7#°�#.  ـ ­�9S#¤ أن¨

 ا('�ب أPhE9B P�CN c-bø و`#درة (5aE c3رج s cN§ه ا('PAmC ا(/hb ÊGH=#b ،P¦¾GH¢ ا(9De« �7§ه

ا(�GHد ا(5ECkة. ©CA أن¨ ا(ih�N 5¾m¼^ P7C%1 ا(ka^ pJ  .d=#3´ ا(C7#3Dة cN ذ(¹، و(> ^%5ي ا(:9ة

<%; dA'1eE  .9ب��h) ´e1^ pJ #�a3) ،ادCNñH) 9ن%e)ا ´e1^ .¥3�)ت ا#�nإ cN Ma�)أو ا

ا(��º. وCA�^ pJ ا(e%9ن ا(PA;#Ae إpJ إ(¢ ا(d�k.  وpJ ^%5ي ا(:9ة، =�s ´D¦ cN ،_`#m #D§ه

#�eDB أو P:A:')ا.

d7 إن¨ ا('�ب D= cN#ر;i1 ا(9B P-heل s§ه ا(C1kة، أ;#ء CA�mا¤ إ(¢ ا(�PE9 ا(�:#PAN ا(9eرË5¦  .PEم

Cb ¢hbوP7 اD1`pJ#ء (P6h وا(�:#Cb PNوúP7 اD1`pJ#ء إ(¢ «ا(�Cق» و»ا(PN#:�) ¤#eù;¼= ، «<E5 ذات

: PE5ª)ا ¢hb ¤اCSW Ç�a^ ،P�EارC1rا ،P:A� PN#:n .5W5��7 وا ´D1%= #�%1aE ،5W5�7 وا

.«^CAk3» ا(Mh1/D و^/iaE9 أو `�§ه أو ^�Cb .i�ADو�d'= _�hW P7 ا(9sGHت

cN ¤#`#�=وإ  .P�r <= º��)وا ،P�r <= ،P-he)ؤه: ا('�ب ـ ا(:#°5 ـ ا#a7 5Abøوأ ´D1%D)¹ اû3½N

.s§ا ا(ÚC�:ÅE <3E l) ¹A3k1ب إpJ ا(C�#aDون. وm#ن ð�aÅE§ ا(�D#ر�9ن، وÚC��ÅEد ا(Cا9ªNن

P:h6= PEد#Wأ PN#:n ،دةË5�1D)ا Pb»9a1D)ا ،#E9ر; l3W <= Pa; <A�79ل أرB ،3§ا أ`1¡ ا('�بs 

pJ pJ ،l�` l�` :PA�\D�¦و.

d=#m 7#ر^�#ط PE#bم ودGHbوإ(¢ إ CA��^ ¢)ءات ='5ودة، إ#a�1;#7 ،#E9ر; cN PN#:�)3§ا ^'9«(_ اs 

<E5)ا l;#7 ،PAkhe)ا  :<A1:h6= <A1Ah:b <A7 PE9رe)ا PN#:�)ت اC�9Wو .i^#;#A;و <=jJا ´=

 وا(C1اث وا(c�#D، وا('�PA7 ا(���Cb l;#7 ،PAوEC'h) P�=#¦ P7#ت و^Ç¦#a1 =´ أW £e7:9ق

PE9رe)ا PAS/�)9ام ا¦ cs c1)ا PE�9#¤ =´ ا(5�1دS­ Ç¦#a1^ .ن#e`IJا.

. cmاC1VpJا c7C�)ب ا(��� ا�Wو #E9ر; <A7 ة#s#DD)ه ا§s î¹k^ c3) ،¤#A/E9«، ^#رb5= ن®Jوأ`_ ا

9eNرE# أرºW، وأ©a¢، وأC�m => أن ^¿/��01ل s cN§ا ا('�ب، أو أي �Wب ;9اه.  أ`_ =9b5÷، إذا¤،

إ`�A`#e#¤ وªW#ر�E#¤، أن ^93ن إ(¢ º`#r ;9رpJ ،#E إ(¢ º`#r ا('�ب.  أو أن ^93ن =�i 5:7ر =#

5aEرج A; cN 9s#ق �1AmCW#، و5:7ر =# hb dD�E¢ ا(CA© ´= ،#�7 »9Deه => أa7#°�#.  ـ ­�9S#¤ أن¨

 ا('�ب أPhE9B P�CN c-bø و`#درة (5aE c3رج s cN§ه ا('PAmC ا(/hb ÊGH=#b ،P¦¾GH¢ ا(9De« �7§ه

ا(�GHد ا(5ECkة. ©CA أن¨ ا(ih�N 5¾m¼^ P7C%1 ا(ka^ pJ  .d=#3´ ا(C7#3Dة cN ذ(¹، و(> ^%5ي ا(:9ة

<%; dA'1eE  .9ب��h) ´e1^ pJ #�a3) ،ادCNñH) 9ن%e)ا ´e1^ .¥3�)ت ا#�nإ cN Ma�)أو ا

ا(��º. وCA�^ pJ ا(e%9ن ا(PA;#Ae إpJ إ(¢ ا(d�k.  وpJ ^%5ي ا(:9ة، =�s ´D¦ cN ،_`#m #D§ه

#�eDB أو P:A:')ا.

d7 إن¨ ا('�ب D= cN#ر;i1 ا(9B P-heل s§ه ا(C1kة، أ;#ء CA�mا¤ إ(¢ ا(�PE9 ا(�:#PAN ا(9eرË5¦  .PEم

Cb ¢hbوP7 اD1`pJ#ء (P6h وا(�:#Cb PNوúP7 اD1`pJ#ء إ(¢ «ا(�Cق» و»ا(PN#:�) ¤#eù;¼= ، «<E5 ذات

: PE5ª)ا ¢hb ¤اCSW Ç�a^ ،P�EارC1rا ،P:A� PN#:n .5W5��7 وا ´D1%= #�%1aE ،5W5�7 وا

.«^CAk3» ا(Mh1/D و^/iaE9 أو `�§ه أو ^�Cb .i�ADو�d'= _�hW P7 ا(9sGHت

cN ¤#`#�=وإ  .P�r <= º��)وا ،P�r <= ،P-he)ؤه: ا('�ب ـ ا(:#°5 ـ ا#a7 5Abøوأ ´D1%D)¹ اû3½N

.s§ا ا(ÚC�:ÅE <3E l) ¹A3k1ب إpJ ا(C�#aDون. وm#ن ð�aÅE§ ا(�D#ر�9ن، وÚC��ÅEد ا(Cا9ªNن

P:h6= PEد#Wأ PN#:n ،دةË5�1D)ا Pb»9a1D)ا ،#E9ر; l3W <= Pa; <A�79ل أرB ،3§ا أ`1¡ ا('�بs 

pJ pJ ،l�` l�` :PA�\D�¦و.

d=#m 7#ر^�#ط PE#bم ودGHbوإ(¢ إ CA��^ ¢)ءات ='5ودة، إ#a�1;#7 ،#E9ر; cN PN#:�)3§ا ^'9«(_ اs 

<E5)ا l;#7 ،PAkhe)ا  :<A1:h6= <A1Ah:b <A7 PE9رe)ا PN#:�)ت اC�9Wو .i^#;#A;و <=jJا ´=

 وا(C1اث وا(c�#D، وا('�PA7 ا(���Cb l;#7 ،PAوEC'h) P�=#¦ P7#ت و^Ç¦#a1 =´ أW £e7:9ق

PE9رe)ا PAS/�)9ام ا¦ cs c1)ا PE�9#¤ =´ ا(5�1دS­ Ç¦#a1^ .ن#e`IJا.



<b pJ9ري وe)ا º��)ا <b ´N5اE pJ ،qcmCA=jJا P¶�#/7ب وC6)ي أن¨ اCA© ونCA�m فC�Eف وCbأ 

« PÓ%')ا» cN « ü±ýN9=» ia3) .i')#S=و i^#A%A^اC1;ا <b ´N5اE i`وأ ،#E9ر; cN ن#e`IJ9ق ا:W

<b ع#N5)#7 5E5%)ره ا#D�1;ا ´�a:E أن i) yA1E ا(§ي  «þE9e1)ا» cNو ،#E9ر; i) #�=5:^ c1)ا

<A-ehN cN i¦9:Wن و#e`IJا PmC�= :PA:A:')ا PmC�D)ر7#¤ => ا#s .i¦9:Wن و#e`IJا.

¥A°C)5 ا�Ae)ا،

Ë57 pJ => إb#دة ا(C²a ا(%§ر1W .PE¢ (9 ا;1-#ع �Wب ا(��� أن M¦9E ا(�9رة iAhb.  دون ذ(¹،

،5=jJا PhE9B PAhsب أCW ¢)إ #E9ر; ´Nد cN  :d=#3)ر ا#A�`pJا cN ¤#�A;#;أ ÊGH=#b iek` 9s 93نA;

 ¦5 ^93ن أË5V ­-9رة5W #D= Ôث cN ا(�Cاق، jJ`�# ;931ن ^E�D:#¤ (�§ه اjJرض ا(%PhAD ا(5ECkة

cN د»C�1)إ(¢ ا ،PE5%7jJا c¦¾GH­ ،#�`#3; ´AD%) ¤#�Nو;931ن، إ(¢ ذ(¹، د  .#E9ر; #�D;ا c1)ا

´�e)وات ا#De)ا P'ar�7 CA-^ c1)ا P3°GHD)ا PaSW�7 ÜpJإ ÿ52�^ pJ Ãأ`'#ء أرض.

<b pJ9ري وe)ا º��)ا <b ´N5اE pJ ،qcmCA=jJا P¶�#/7ب وC6)ي أن¨ اCA© ونCA�m فC�Eف وCbأ 

« PÓ%')ا» cN « ü±ýN9=» ia3) .i')#S=و i^#A%A^اC1;ا <b ´N5اE i`وأ ،#E9ر; cN ن#e`IJ9ق ا:W

<b ع#N5)#7 5E5%)ره ا#D�1;ا ´�a:E أن i) yA1E ا(§ي  «þE9e1)ا» cNو ،#E9ر; i) #�=5:^ c1)ا

<A-ehN cN i¦9:Wن و#e`IJا PmC�= :PA:A:')ا PmC�D)ر7#¤ => ا#s .i¦9:Wن و#e`IJا.

¥A°C)5 ا�Ae)ا،

Ë57 pJ => إb#دة ا(C²a ا(%§ر1W .PE¢ (9 ا;1-#ع �Wب ا(��� أن M¦9E ا(�9رة iAhb.  دون ذ(¹،

،5=jJا PhE9B PAhsب أCW ¢)إ #E9ر; ´Nد cN  :d=#3)ر ا#A�`pJا cN ¤#�A;#;أ ÊGH=#b iek` 9s 93نA;

 ¦5 ^93ن أË5V ­-9رة5W #D= Ôث cN ا(�Cاق، jJ`�# ;931ن ^E�D:#¤ (�§ه اjJرض ا(%PhAD ا(5ECkة

cN د»C�1)إ(¢ ا ،PE5%7jJا c¦¾GH­ ،#�`#3; ´AD%) ¤#�Nو;931ن، إ(¢ ذ(¹، د  .#E9ر; #�D;ا c1)ا

´�e)وات ا#De)ا P'ar�7 CA-^ c1)ا P3°GHD)ا PaSW�7 ÜpJإ ÿ52�^ pJ Ãأ`'#ء أرض.


